{7 1559 }7 ’?

. - s e
7('5'0]0;@1 tibeibe Qj

A\

/)u Y”Wa

oy 8 558 i BN 2m s Fow

VRN K B33

— ¥

And Di-zahab dit.,
sufficiency of gold)

He rebuked them for
the (Golden) Calf
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( $> by Moses, and then, when Gog Commanded him to inscribe

his words in the Torah, it became part of the Written Torah.
t !sTmipecially because of this that Moses js
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sin of the Golden Calf: Master of the Universe, because of the
gold and silver that you lavished upon Israel during the exodus

'7‘:‘1«’ TIWYY  fom Egypt until they said enough [dai]; it was this wealth that

caused Israel to make the Golden Calf, )

Baioy] T3¢ NN 13 XTI WK The Gemara offers another analogy: Rabbi Hiyya bar Abba said

2 e e omb by that Rabbi Yohanan said: This is comparable to a person who
by o iy b ';;‘éw‘.; ;l,,:’t;m jspy hadason; he bathed him and anointed him with oil, fed him and
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gave him drink, and hung a purse of money around his neck.

' Y - Then, he brought his son to the entrance ofabrothel. What could
20 K9P 127 inix Y the sondo to avoid sinning?
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And your burden

! (This) teaches that
they were heretics.

If Moses was early in
leaving (his house),

they said: Why di
the son of Amram
choose to leave (so
early)?

Perhaps he is not at
eace within hig
ouse!

If he tarried in leav-

ing,
they said: Why did}

the son of Amram

his house (early);
what do you think?

He sits and counsels
against you
evil counsels,

and devises against
you (evil) thoughts;

(Other editions:
commandments
and reckonings).

Joseph B. Soloveitchik, who explained that Moshe was prepared
to tolerate a great deal from the generation that had come out of

Egypt, and to show great understanding towards them,
and his knowledge of

background in which they had grown up,

given the

their experiences under Egyptian oppression. The first generation

had come of age in slavery,

the threat of death at the hands of their

OPpressors casting a shadow over every aspect of their lives. Their
childhood was spent under the watchful eye of Pharaoh’s police,
their youth was spent at forced labor, under the rod and the whip
of the oppressor. It goes without saying that they did not have the
benefits of a “normal” childhood, going to school, learning Torah,
and settling into a life of service of God. Their lives were marked
by a struggle to survive, a battle for their very existence. -
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- T __ Moses was
generation. He ré&ﬁgﬁﬁ&é them. His vision
was too penetrating, his depth superhuman, his sweep too high.
They could not follow him; they failed to understand him. Had
they understood and appreciated him, nothing of that sort
would have happened, and Moses would have been admitted to
the Promised Land. The people’s guilt consisted in their not
opening up to Moses’ influence, in resisting his redemptive and
cathartic power, in not being willing to become his disciples. Of
course, Moses suffered the consequences. The Halakhah states,
“If the student was sentenced to be exiled to a city of refuge, his
teacher goes with him into exile” (Makkot 10a). The Israelites
sinned because they closed their minds and hearts to Moses’
teaching and to the richness of his personality. Moses was found
guilty—and he was punished.

3 'l";l’@l?:j !'71&_( ATTWHINID  On a similar note, the Gemara relates: When Ray died, his stu-

_g TN KQ’:'& t”:):n Sam 2N 71T 3 dents went after his casket to the city where he was to be buried.
:m§ YT n m "?]?"’_!,'“J?:’é"! When they returned, they said: Let us go and eat bread on the
s ,K'_? e ;7;5 B9 N1 13m ba(;aﬂks of th-e ll))znnakl Rrver After ﬂ‘Jey ate, th?y sat, afxd raised
ey T ’-’mﬂ IVB. ks a4 emma: Dj | we learn in the mishna speqﬁcally if they re-
T e R NEPT ined, it i considered a joint meal; however, if theymerely sat
N? 073307 05 - N‘J’?’Z? KON together, no, it is not considered a joint meal? Or perhaps, since
AMPAMT  they said: Let us go and eat in such-and-such a Place, it is con-
sidered as if they reclined? It was not within their capability to

resolve this dilemma.

TR IAKIN 210 RavAdda bar Ahava stood,
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as if theyreclined.
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—ZGTI/"M WSolo-veitchik: On Repentance

/) - Just before Rosh Hashana, I imagined that my father, of
blessed memory, was standing beside me. He was the one and
only rebbi, master and teacher, that I ever had. I put my life
down before him and said: “My father, my teacher, I have had
$0 many new insights concerning the laws of the Day of Atone-
ment . . . certainly there are amongst them some which would
have pleased you, and also some which you would have re-
jected. . . .” That was how I imagined myself speaking to my
father, knowing that I would receive no response. Oh, what
would I have given to be able to discuss Torah with him, if only
for five minutes! But I knew that my beloved father, who had
once been so close to me, was now far away, and my heart burst

- with the desire to talk to him for even five minutes, which had
not seemed so valuable while he was still alive.

The same is true regarding my mother and my wife.
Several days ago I once again sat down to prepare my annual
discourse on the subject of repentance. I always used todiscuss
it with my wife, and she would help me to define and crystal-
lize my thoughts. This year, t0o, I prepared the discourse,
while consulting her: “Could you please advise me? Should I
expand upon this idea or cut down on that idea? Should.I
emphasize this point or that one?”

I asked, but heard no reply. Perhaps there was a whis-

pered response to my question, but it was swallowed up by the
wind whistling through the trees and did not reach me.
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2. A person should not entertain the thesis held by the fools among
the gentiles and the majority of the undeveloped among Israel

be righteous or wicked. .

This is untrue. Each person is fit to be righteous like Moses, our
teacper, or wicked, like Jeroboam. [Similarly,] he may be wise or
foolish, merciful or cruel, miserly or generous, or [acquire] any other



